OF ABU JA'FAR AL- 

RAZI AND HIS VERACITY 

AS A TRANSMITTER OF 

NARRATIONS: 

A REPLY TO "ADEEL** AL-MAJHUL 



Praise be to Allah that is due from all grateful believers, a 
fullness of praise for all his favours: a praise that is abundantly 
sincere and blessed. May the blessings of Allah be upon our 
beloved Master Muhammad, the chosen one, the Apostle of 
mercy and the seal of all Prophets (peace and blessings of 
Allah be upon them all); and upon his descendants who are 
upright and pure: a blessing lasting to the Day of Judgment, 
like the blessing bestowed upon the Prophet Ibrahim (alaihis 
salam) and his descendants. May Allah be pleased with all of 
the Prophetic Companions (Ashab al-Kiram). Indeed, Allah is 
most worthy of praise and supreme glorification! 

The following is a succinct response to the claims of an internet forum 1 
contributor calling himself "Adeel" with his personal description mentioning 
that he is 20 years old and his "avatar" shows a masked unknown figure. The 
latter point is thus a true reflection of his "scholarship", as will be 
demonstrated from recourse to the masters of Hadith, Fiqh and Tafsir of the 
past in the main, as part and parcel of this riposte Insha' Allah. 



Adeel al-Majhul said: 



http://forums.islamicawakening.com/showpost.php?p=183446&postcount=8 



The fact remains that Abu 3a' far Ar Raazi is weak even if your Abu I Hasan tries his 
best to prove with his self proclaimed scholarship otherwise, by violating a number of 
principles. 

Firstly, Abu 3a' far is weak according to majority and this is even what Haafidh Ibn 
Hajar said in Taqrib for him. The principle the majority consider someone weak then 
he is weak. 

Secondly, even if this is not the case the 3ara'h on Abu 3a' far is Mufassirenough not 
to regard his lone narrations as Sahih or Hasan and if they are from Mashahir they 
are to be regarded as Munkar. He "errors a lot" And he is "weak in memory" is 
sufficient to destroy the credibilty of a narrator. Ibn Hibban also said that his lone 
narrations are not to be taken as proof. 

Thirdly, Ibn Maee'n regarding his trustworthy is true as that document said but Ibn 
Maee'n also said as narrated by Ibn Abi Maryam from him that he commits mistakes 
or forgets as in Tahzeeb Tahzeeb. As far as Al Madini is concerned he also said 
regarding him as narrated by his son from his father that he said: 

"He(Abu 3a' far) is to me like Musa bin Ubaidah" 

And regarding Musa bin Ubaidah he(AI Madini) said: 

And Al Madini regarding him is trustworthy was narrated by Muhammad bin Uthman 
bin Abi Shaybah and he is regarded weak by some. This is half truth which Abul 
Hasan did not say in this document as he is quite well known for this. 



Reply: 

"Adeel" the 20 year old Hadith critic and opponent of the gradings of the true 
Huffaz of Hadith said in his sarcastic and puerile manner: 



The fact remains that Abu 3a' far Ar Raazi IS WGdK even if your Abul Hasan tries 
his best to prove with his self proclaimed scholarship otherwise, by violating a 
number of principles. 



Insha'allah, we have tried our best not to speak from our own selves or make 
overall declarations from personal whims without having a precedent from the 
great Imams of Hadith. This is what was done in the initial document that this 
20 year old "Muhaddith" could not realise or fathom; hence, he made no valid 
response to all the quoted references. He claimed that Abu Ja'far al-Razi is 



weak (da'eef) — and thus, this is his own personal grading on a narrator's overall 
veracity. The latter grading being at complete odds with the later Huffaz like 
al-Dhahabi, Ibn Hajar Asqalani and others who knew most of the attributed 
Jarh (disparagement) or Ta'dil (praise) on the veracity of Abu Ja'far al-Razi as a 
narrator of Hadith. 

On the contrary, the unknown "Adeel" is the one who has demonstrated his 
own claim to Hadith Mastership by wilful misinterpretation of the reality on 
Abu Ja'far al-Razi. This is evident by the fact he was very selective in quoting 
what seemed to benefit his call that al-Razi is outright weak and his narrations 
are thus rejected. The words he directed at us about "..by violating a number of 
principles" ' — will be shown to apply more to his biased and incompetent research 
which is unsupported by the findings that shall be presented below with Allah's 
help and the quotation of scholarly authorities from the past and present, from 
Ahlus Sunna wal Jama'a and his pseudo-Salafi sect. 

"Adeel", whose adala is questioned, continued to state: 

Firstly, Abu Ja'far is weak according to majority and this l'S even Whdt 

Haafidh Ibn Hajar said in Taqrib for him. The principle the 

majority consider someone weak then he is weak. 

Secondly, even if this is not the case the Jara'h on Abu Ja'far is Mufassirenough not 
to regard his lone narrations as Sahih or Hasan and if they are from Mashahir they 
are to be regarded as Munkar. He "errors a lot" And he is "weak in memory" is 
sufficient to destroy the credibilty of a narrator. Ibn Hibban also said that his lone 
narrations are not to be taken as proof. 



I say: 

The fair reader may observe his poor grammatical skills when he said about al- 
Razi that he "errors a lot" and as for his claims that the majority of the 
Muhaddithin regarded al-Razi to be weak, including as he claimed, al-Hafiz Ibn 
Hajar, is a total distortion and open lie against the Ash'arite Imam, Ibn Hajar 
al-Asqalani (ra) and what can be deduced from the Imams of the past. Our 
case will be presented with precise evidence and quotations from the earlier 
scholars and some contemporary examples from "Salafi" writers who are 
editors of the books of Hadith lore etc. 

I quoted Ibn Hajar's final grading from his Taqrib al-Tahdhib in the initial lines 
of my earlier article as follows: 



If one was to look at the final ruling on this narrator in lbn Hajar's al-Taqrib al-Tahdhib 
one would notice that he was declared to be truthful (Saduq), but poor at preserving 
narrations - specifically from Mughira. This tells us a lot, for what lbn Hajar said is based 
on the verdict of lbn al Madini from one report recorded from him, as well as from lbn 
Ma'een. Both of these two last named Imams also declared Abu ] afar to be Thiqa. Here is 
what is found in lbn Hajar's al-Taqreeb: 



jt ill xp tr ~p ^1 jj iS ^s- <u*Mj 4s~£> jj$-£w» pA^y ^*~»d\ ^jljJl j***r j>} [ 801 9 ] 

Hence, it is very apparent that lbn Hajar did not declare al-Razi to be da'eef 
(weak in Hadith) but he said that he is Saduq (truthful) but he was poor in 
preserving his narrations specifically from the narrator known as Mughira (ibn 
Miqsam). 

Additionally, Ibn Hajar mentioned Abu Ja'far al-Razi in his Lisan al-Mizan 
(7/457, Hyderabad edn) as follows: 

ja 4JL0I ouu ji Al »t£ (_£-»-* j^ ,y. ^■^ a^'j **£>. jj^-'-» *j»^ja ^s^^ s£j'^' J***? j^ ~ 5427 



The reader may observe that al-Hafiz Ibn Hajar did not mention any of the 
Jarh on Abu Ja'far al-Razi except one Ta'dil (praiseworthy remark) from Imam 
Ibn Ma'een whom he quoted as declaring al-Razi to be Thiqa (trustworthy). 

An author by the name of Ali ibn Na'ief al-Shahud mentioned the following in 
his work entitled: al-Hafi^ ibn Hajar wa manhajihi fi Taqrib al-Tahdhib (al-Hafiz 
ibn Hajar and his methodology in Taqrib al-Tahdhib, p. 264): 



He mentioned that Abu Ja'far al-Razi is Saduq sayy al-hifz (as Ibn Hajar 
mentioned) and that Ibn Hajar had indicated al-Razi's narrations to be Hasan 
(good) in his Taghliq al-Ta'liq and Talkhis al-Habir, and ibn Khuzayma also 
narrated via al-Razi in his Sahih (see below). 

I have also observed that what al-Shahud mentioned in the above named work 
on al-Razi is a mere replication of the findings of the late author, Dr. Walid ibn 
Hasan al-Aani, as mentioned in the latter's work entitled: Manhaj dirasa al-Asanid 
wal hukm alayha. 5 

Indeed, we have already shown that al-Hafiz Ibn Hajar himself quoted 
narrations from Abu Ja'far al-Razi in his famous Fath al-Bari as follows: 



,^iL»J»)l yru>- j)\ aU^J — c^jl^sJl TVs'*-** Tt^ 'tSj^J' 7^ 

...syi ij^JJb" Ci\ °<S*)& 4JLS1 l)I tejil ^ja Jl3 3lj ub << s-LJOl £ji£-l *->lsT << ^iUJl Jiil 

fis s so So? s * *S * s a Jl a s s s 

jv» Jjj Jb C-*J j^jOl ^ii J^iJl U^JJb 1! Jjji l! uiU^ *3l3 ii^lj jSul jli Li*aUl OljiJl 5-JUJl jjl Jlis 

,- • • Jl 6 Jl • J .4 . s s * .4 -- .-0 

olJU^r AJ^iT i\Jup J^ij s-tejl** c*w> OJ sS'jLp Jp& £**> tf s^js*^ cr° ^-^° ^ J j^ ^ J-**^ ^j j^j^l 
j-jf jj ^jJl jP S?i'J" y^" J 1 *' ^*^" : <-^ fl J>-^ <J j^i <4' cH f^ ^Jj' 9j4*Jl i*a5j tiJUJi jl ^P 



2 2 iULiJi (327 ^ / 1 C ) j^Ji j^j j 425/5 - 
3 (298) ^ ^Jb- 99/2 - 
4 . (533)^ o.^19/2 - 

5 See p. 117, printed by Dar al-Nafa'is, Amman, Jordan, 1997, with a foreword by a "Salafi" from 
Jordan known as Umar Sulayman al-Ashqar 



i^Jafi y\ (il Ji\j Js3 ^J d\ Jli3 ^jj ^"Ij L&Ja\\ %*£ JIp fllitf * AJjJ a1u3 <i)jtj c^jjj aJ OlTj 

«Ji t4~Ji iJLa j^ At- iXS- dtf j* : j-Ul J ^y> ^iUS (ill -J b ijjjP aJL?13 J ^ (J^-f 0^-1 ^ ^Ij 

J~uJl lla Js3 j# A3jjw cJUai JL,T :ljJl3j Ij-^j«3 tS^i Ij^JUi *i JS :aJ1 ill ^jts « Jl» ,»J&.LP j& 

fljJu* *^j io^ ^ ^*j Q& *^j j^J^ ^ *^ ^! djk *3J) : J^ J 1 * <&1 <Ufl3 U OlTj ?5yL ~Jb yj£ 

tSjufi IJb lit Jj& Ajl J 13 tUjJ U U jw d-bj U p il Ij)l3) iojilj j^Jl jy uWai ^1 (dUi ju ^'j*) 

fl^i lit Jji ajI J 15) a/^I (,j» U U jw dLj U f il IjJlS) +$■?**> d>> (jtjb\d\ j-*J) <-*Ue ^! (Uj3 ^dli 

^p- *jj&\ d\ jJj J 13 (J^-Ij C-^r <l>*ill 1^jJV5 - j^U ^ j^f - IgJ iLi ^) k-jj-jJi jrf <^f (iJL-**) d^-l J 
IjJlis Ij&wl j»jSI *}^j i» gjilfr iJLii IjiXi *-$^)j '*^^ ofjifS CJlS" Sji eg? Ij«^ji«tfl ayb Tt^jj Ijj^l 

.iJbt IgJl IjAaal li (OjO^i ill «.U 01 UJj) 

j-Jl ^£ OjJLflj as&UUj aDI 01 a))! k_»U << OT^flJl jj_ii ^Isf << ^Ull Jdil 

t£oJl J&lJUJl fllJU^j S^jlJUJl alt <dp ajUJ <d!l 5LU<? 5JUJI jjI Jli CLJLi Ij1L>j <Q* 'j^ Ij^T jd^ 1 ^ ^ 

d k k L~J diJjjJu! Cijij)) L)jLeu j*£p jjl Jli 

. (UJLj) Jj fljiP l$3U>j tji ^^ liS' (2b^|l (jaJl ^ OjJUsj <u^J*5l«j <3tl t)l) :<(Jj3 ob :<dj3 :r j-*Jl 

,e\»- ^)l jjI a^-j^-I (s.IpJ| 2SjH\ i%^j tSS^I a^ <uU sjbj ill fl">L<? :5JUJI jjl Jl3) :<»jj3 

."<d " s^T J iijj " 1I4 ^f jji j* gg^li jp ^jijJi y^ jjf b'a^ " j*y ^i # ? iT ji> ^j 

c>jl^2jj) :aJj3 J j-iLp jjI jp a>uU? ^1 jj ( JIp jijp jj) t5j>Wl <*i^j (JjZ'jj iijLat ^t* j;l JlSj) :aJj3 

.<tw jflss-l <u^3 <.5JUJl ^1 Jj3 jsljJ t5S"jJb aJ tijPJj c£l (.(^Jl ^ OjTju : J 13 (^1 As- 

OLyw aJ ^»*>LJl bj&J t)l J^rfl :C-U3 t^A-JUj 16 jo>jll j^»lj ^»*>LJl dji ill Jj fl*>Lflil A3U>I jf- C-L- ^3j 

.^US^AJ USi *^Jl ijueu i itAJ^I *^w jj£ *i Aa^laj aIiIj <.«^w U^wwsJ t)_pjll Aj yU tiLfiiVlj A>dl 






ii j^- jjjjij 



If the 20 year old "Adeel" knew a litde about Fath al-Bari he would have 
realized that when Ibn Hajar remained silent on the status of an isnad or matn 
(text) of a narration it is usually a Hasan (good) chain of transmission (isnad) or 
its text is, unless he clarified its status elsewhere. 



The ruling of Dr Abdal Majid al-Shaykh Abdal Ban in his al-Riwayat al-Tafsiriyya 

fi Fath al-Bari (p. 26) 6 on the Tafsir narrations via the routes of Abu Ja'far al- 

Razi from al-Rabi ibn Anas from Abul Aliyya: 



1 <Ua*JJ .(_}! jP cAJUJl J,\ jP i(J J\ j> £>J\ j£ Hf j\J\ jAMT J,\ Jijp j* ^*Z j> J,\ jP ijj U jif fj 

jwiUj J h^s^p\\ Jj^kJl JA-& jf*- jj\ Sijj' JAj .SJUJl (ji tjs- 13 j3j^ <Ufl*jj JJl*-? ASjS £ytj^ t _5*~*i 

dJ l3jJ^* ( -JI jj fa>J\ IdS'j tJai^-l «.,_*> \&jX*e c£j'^' j*^ J4' ^^ <^!j ' j~^* ■i^] l«i*J -c£*!^' 

Afx^aib I^JLp *^9- ,«gnV?»ij jui^il jLS* l^w ilslj t iL» >^\ iJLa ^^t?- jjl JaiU-l J~*f >&j .ijj^~» fet~j 
,jl jP <.j^i\ j) ^trfjJ' <jP 'c£j'j^ j***T ji' ^JJjd *j>^ 3*t~j *w9 S-**^' cH ti' ^°'j" : J^ ^Js-J' J^° 

J £S~\j aTj.U-%0 J ♦S'U-I lAS'j \jy£ \$J> j?b- (Jl Jj'j jJ^ Jjl r^P"' *^J '■T^-^ iLujJ li*J 4<UP iJUJl 

The above named author has clearly mentioned how al-Hafiz ibn Hajar made 
an isnad via the route of Abu Ja'far al-Razi from al-Rabi ibn Anas to be Hasan 
in his Fath al-Bari and he also mentioned that the narrations of Abu Ja'far from 
al-Rabi are not from what they related from memory but via what they related 
in a written mode (from a nuskha). This latter nuskha is an emanation of the 
Sahabi Ubayy ibn Ka'b's tafsir based narrations to his student, Abul Aliyya who 
related it to al-Rabi who passed it onto Abu Ja'far al-Razi. This isnad was 
declared to be Sahih by Imam al-Suyuti and others (see later). 

Indeed, Dr GF Haddad also quoted Abu Ishaq al-Huwayni (a leading Egyptian 
student of Nasir al-Albani's) as part of his statement on al-Rabi ibn Anas and 
Abu Ja'far al-Razi the following points: 

However, Ibn Hajar in Tahdhib al- Tahdhib (entry "Abu Ja'far al-Razi") cites Ibn "Abd 
al-Barr's remark that the scholars considered Abu Ja'far al-Razi a master of tafsir 
narrations (thiqa ^alim bi-tafsir al-qur'an). Indeed, Abu al-^Aliya's tafsir comes to us 
through him and "it is likely he took care of its narration and polished it" as mentioned 
by al-Huwayni in Nathl al- Nabal bi-Mu jam al-Rijal (4:1 772-1 773). 



The reader may observe that in both cases from Fath al-Bari above that the 
common link is Abu Ja'far al-Razi from Rabi ibn Anas. Ibn Hajar's silence 



6 See here for details of this book: http://www.tafsir.net/vb/showthread.php?t=6200 



on these two narrations is evident that they are not weak narrations, and nor is 
Abu Ja'far weak to him as the majhul 20 year old claimed! 

I also mentioned an example from Ibn Hajar's Nata'ij al-Afkar (2/136) 
where he specifically declared a Hadith via the route of al-Razi to be Hasan 
(good). If this is not sufficient for the enquiring reader then let the thirst be 
quenched further by noting other places where al-Hafiz Ibn Hajar al-Asqalani 
narrated chains of transmission containing al-Razi without discrediting him as 
being weak or rejected in any manner. 

In Ibn Hajar's Taghliq al-Ta'liq one may see the following examples: 

Taghliq (4/26): 

jo t£' *iUi jo ijufij ) d\j£ ( aJU)1 j,\ jt- %^>J\ jt- ji*?r y\ US *s\ US i £&\ US cSjjkJ' j** y) J^ 

cJU> i£\ ) lijJ *3li ( aJjS J Ajj 
) Jjji ^ ( iJUil ^1 jP jJ\ ji ^jjJl jP t^jljll j**?r y} W fil W itjj jj fUaP W (?b- ^? jjI Jlij 

The above two examples from Tafsir al-Tabari (2/196, Shakir edn) and Tafsir 
Ibn Abi Hatim (no. 724) contains the chained link under discussion, viz: Abu 
Ja'far al-Razi - al-Rabi ibn Anas - Abul Aliyya 

Also, Taghliq (4/27): 

ja ) ld^j> ( SJUJt <^l jp ^>J\ j* J*** jS W 194 r (cT US Jsll <ikb- t5jJaJi y«r j<5 Jisj 

*il ( Jj3 J SJUll ^f jP j-Jl jj\ *y»J\ js- L^jljil ji«r y\ US ^oT US ,^1 US cSjJaJi _ya»r jji Jliij 



Another example that al-Hafiz Ibn Hajar mentioned in his Fath al-Bari: 

Additionally, I have already shown two examples of Abu Ja'far al-Razi's 
narrations being utilised in the Sahih of Ibn Khuzayma. The second example 
shown in the initial article being: 



uj u?}\J\ j£*?r y) u j£L> ^f ^ ^ u <~>f J\ & LS ^s- u JL> y\ u _y*ik y\ Uj^-i - 1479 

a! jjl alii +Aj~) i«gJ» <3j^-^ S^LaII flJU jp Ojii^o jjJUl s-'ijA 3T <ji c~«^ JliJ : JUs «.Ll*Jl 3">L* J 
ij Uj^as-li : Jl5 *j0 : JlS ? iol5)|l *^-jt : JlS Jb'li J ^j ^ U c~«ip Ji) ill Jj~>j b : Jbi3 ^»j^> 

f JK^ ft #l 

The last narration from Ibn Khuzayma (no. 1479) had the following foomote 
by the editor, Dr Mustafa al-A'zami: 

He declared the sanad via this route containing Abu Ja'far al Razi to be Sahih 
and said that al-Hafiz Ibn Hajar in his Fath al-Bari (2:128) indicated this by 
referencing this narration to Sahih Ibn Khuzayma, Mustadrak al-Hakim and the 
Musnad of Ibn Hanbal. Note also, that al-Albani looked over this edition of 
Sahih Ibn Khuzayma and added brief notes here and there, but he did not 
oppose what Dr A'zami mentioned above! 

Indeed, the above narration from Sahih Ibn Khuzayma was mentioned in Fath 
al-Bari (2: 128) as follows: 

alt! Jj->j d\ »js£« at ^ j* S\X$> jj <&1 Xs- j£- jS-J^ «■>-£ j>. J* *-^ J^ *UjJl 3%^ J ^bJl J-ia-»l 
03 aUl Jj-ij b JbJS ajx£o at jj abli ^j^ *-&ip (i^p-U S^LaJl jP Ojilsta jjJJl s-^j& jT ^f c~«^ Ji) 
£»~-jf JlS 5*U JT JUVS Js- jOii Vj *^j Ij^vfc •\s?~±\ joj ^ Jlj JL3-f i\j Jb'lS J ^j ^ U C~dt- 



aJ jo^-ji ij Iftj-iwld Jl3 **i Jl3 l»l3)!l 

These examples from Ibn Hajar al-Asqalani serve to prove the point that Ibn 
Hajar regarded Abu Ja'far's narrations to be at least Hasan if not Sahih. 

The above narration is also found in the Mustadrak of al-Hakim as indicated 
above and it has been mentioned in the earlier article that Imam Abu Abdullah 
al-Hakim (d. 405 AH) declared a number of chains of transmission (asanid) via 
Abu Ja'far al-Razi to be Sahih with the agreement of al-Hafiz al-Dhahabi (d. 

748 AH). 

Indeed, al-Hafiz Badrud-Din al-Ayni (d. 855 AH) also mentioned al-Hakim's 
above narration with its authentication by the latter as follows in his Sharh on 
Sahih al-Bukhari known as Umdatul Qari (5/162): 

C^j.U-1 ' ^J U C-J* Ji) <&1 Jj~»j b cJLflS JlS ^j^ (♦-fe^' Jy^ 3}LflJl flJLa jt- bjbljtM jjJJl s-^Ja 



Saduq sayy al-hifz does not mean the narrator is 
da'eef (weak) in Hadith overall 



The 20 year old "Muhaddith" has made it patendy clear that he thinks that the 
grading of Saduq sayy al-hifz (Truthful but poor at preserving narrations) is 
synonymous to the narrator being da'eef to the likes of al-Hafiz ibn Hajar 
Asqalani! 

Looking at Ibn Hajar's Taqrib al-Tahdhib one may see some further examples 
of this grading by al-Hafiz on the final status of a narrator: 

i) Yahya ibn Sulaym: 



M 



4j ui CllLa Ajtjoiull (jx hq-i \1 £._ ui (jjjAx^a A£ua (Jj_)j ,-ijUaJl .-ijli n (JJ (ej^>J [ 7563 ] 

10 



This narrator is found in the Sihah Sitta: Sahih Bukhari, Sahih Muslim, Jami al- 
Tirmidhi, Sunan Abu Dawud, Sunan al-Nasa'i and Sunan ibn Majah. 

Two examples from Sahih Bukhari: 

tAy> i.i ,_j| (_jj ,~\\t m (jc. iAj-al jJ (JjcLajoil (jc ( -J' 1 •• £)J '^J I ''"' la >jij< jj J^ ,, '"' ^ - 21 14 

i<JC <U)I ^gjJaj SjJjA ^l (jc 

( J.1C aj (_J C5 iaC-i (J^J ;4-aLj£]l (*J^ i*u *' °^ ^' 4^^ !<&' (J^) !(J^ aIajj 4j1c ail C5 l^a cs - ^' U^ 

.(*)^' A -' r"J '*-^ a cs^J^" 1 ^ 'j^' laliuil (Ja.jj i4_Laj (JSli l^)a. plj (Ja.jj 

,jl jjj ,\n in jc i4_i^il jjj (JjcLajoil jc ' * '*' " £}i m'^J "'"'''^ ;Jl3 laa a jj ' a ■ a jj I "'"' la - 21 50 

i4_ic <Uil ,_iJaj Sjj^jA (-jI (jc t,~h* in 

aJ ^ ^giaC-i lJ^-J i^-aLjSlI PJl ■*£ "' ^ <J^J ijbj «&l (_JlS) ; (JLS fluij <Jc ail ^gl^a CS-^' cf~ 

(dj^\ A La*J alj 4_La ^jjluili lj;fa.l jailuil (Ja.jj t4_LaJ (J£li l^a. pL: (Ja.jj IJ.1C 



In Sahih Muslim: 

Ajliuaj aiuuj 4Jc 4JJ| Lf L-a Lku <_£ja. ijLuI ub (9) « JJUoAJl ujL£ -43 « .£^J^ * j^Jl 

^J tjj aiiliuc <jj aiil^c. jjc tajik ^l jc ^ului jj ^jaj Lslia. . j*c ^J jjI Ujja.j (2294) -28 

IUjSj <jujjlc *-ajai 4j| 54£jLa 

j-a ^)ialjl .(j^ajaJI /5JC /5-Jl" 4_jLaj^al /jl^^Ja (JJJ jAj 'UJ^J aiuij 4_ilc <Ull '■ a <Ull Jjjoij '"'»"■" 

La (_5J^J V i^ljl !UJ^J3 . C5-^ L>°J CS-^° lyj <_S' !lA_J^^ .U^J cPj J U* "^ *^J .,~^*''" (cic JjJ 

."-gjlacl (_ic (jjx^.jj Ijllj La .lil^xj IjLaC 

ii) al-Nu'man ibn Rashid 



jx aiaJ l fr^gjoi (jj-V^a 4j-al ^jj jjJj-a crL^ (J^-^j Jf Cijj^ ^ J lW U^ 1 *-^^ [71 54 ] 

This narrator is found in Sahih Muslim 



4 a dak AjoijsLJI 



iii) Sa'd ibn Sa'eed 

Q — a Ja — LaJI (.^ lj ^jji^a ^j-jaj j=J (jjL^ajVI jJ-aC jj (jiU3 jj \;t ,i h jj ^xjoi [ 2237 ] 



11 



This narrator is also found in Sahih Muslim 



These three examples exemplify the point that if a narrator is generally Saduq 
(truthful) but may have been shown or suspected of erring by some early 
Muhaddithin, it does not mean that all of his narrations are automatically 
rejected or that such a narrator is weak by default. If they did, then the likes of 
"Adeel" are now faced with the dilemma of declaring the above three narrators 
declared to be Saduq sayy al-hifz by al-Hafiz Ibn Hajar to be now absolutely 
da'eef, including their narrations found in Sahih Bukhari or Sahih Muslim. 



"Adeel" said: 

The principle the majority consider someone weak then he is weak. 

This holds true if the majority of the Jarh is detailed criticism (Jarh Mufassar) 
and not of the vague kind (Jarh mubham). "Adeel" claimed: 

Secondly, even if this is not the case the Jara'h on Abu 3a' far is Mufassirenough not 
to regard his lone narrations as Sahih or Hasan and if they are from Mashahir they 
are to be regarded as Munkar. He "errors a lot" And he is "weak in memory" is 
sufficient to destroy the credibilty of a narrator. Ibn Hibban also said that his lone 
narrations are not to be taken as proof. 



The Jarh on Abu Ja'far is not so severe that he be labelled as da'eef and nor is 
all of it explained sufficiently (mufassar) by those who made some form of 
disparagement (tajrih). The 20 year old "Adeel" initially posted the follow Jarh 
on Abu Ja'far by mentioning: 



Abu Ja'far Ar Razi (Tsa bin Mahaan) in the eyes of the Imams of Jarah wa Ta'dil: 

iSyb j^J" <Ul j* XS-\ jj ill JLP JlS" 



Jaii-I s-j-*! <jj»UaJl J-al jj> jAj ui**& <L&" ,jip jj jj*£ JlSj 
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s .?» 






He has given the impression that he is the author of the above order of 
quotation, but in reality he plagiarized them by cutting and pasting from 
Abdullah al-Khalifi. 7 

What "Adeel" conveniently avoided mentioning was the Ta'dil (praise) on Abu 
Ja'far al-Razi that was mentioned on p. 10 of the named work by al-Khalifi who 
quoted the following Ta'dil from Ibn Ma'een (who was quoted here from al- 
Duri that al-Razi was Thiqa but he made mistakes when relating from 
Mughira), Ibn Ammar al-Mawsili, al-Hakim, Ibn Abdal Barr, Ibn Sa'd and Abu 
Hatim al-Razi only: 



7 
Who mentioned these quotations of Jarh on al-Ra2i in his reply to Hasan al-Saqqaf known as al- 

Difa'a an Hadith al-Jariyya that is found here - http://saaid.net/book/10/3502.doc (see pp. 9-10). 
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«J *i'^-l JVSj 
OTjiil jwjb lip iaJ *j*jup ja jJl jlp jj Jlij 

It is also patently clear that al-Khalifi just like his blind copier "Adeel" were 
selective in their quotations when it came to the praise (ta'dil) on Abu Ja'far al- 
Razi, and the former also left out the names of others who praised or indicated 
that Abu Ja'far is a sound narrator. 

On the contrary, Dr Abdal Aziz ibn Salih al-Luhaydan (who may be a 
"Salafi" like the above two named) from Imam Muhammad ibn Sa'ud 
University in Riyadh mentioned a lot of the Jarh and Ta'dil on Abu Ja'far al- 
Razi in his work entitled "Shuyukh Shu'ba alladhina da'afuhum al-lmam Ahmed" (p. 
118). He concluded after mentioning the Jarh and Ta'dil on Abu Ja'far al-Razi 
by declaring him to be: 



Meaning, that al-Razi is Saduq (truthful) and there is no harm in him. This 
summation is more balanced and just in comparison to the verdict of the 
unknown 20 year old "Adeel" and his authority, al-Khalifi. 
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A summarised look at the Jam and Ta'dil on Abu Ja'far al-Razi as 
recorded in Ibn Hajar al-Asqalani's Tahdhib al-Tahdhib (vol. 12): 



j,\ j — j iS ^s- Atf\ JUj pA^y ^^o-oJ' ^j'^ 1 j*** yfr 4*0^ *j& s^' J ^j^M 4 jh [ 221 ] 

ij+aj\ ja aL*\ OlT JJj cfj\ jSL> J-^Sl' C>jjy> •iW- 8 j> *"' ^ C5~^ <i' lH (^""s* J^J ^^ ^5"^ 

.up jj ifrOfj ij^uJi ^i jj (*- rf> ^j Jij^' **** , j (j*^ cH t^j^' J* *^jj ^! s-"'-'*^ <-£^' j! a y*~ A ti&j 

^Z JjjJl »U~j jj <5ll »LP jj (j^"^' "^J 4jlj5l jrf jAj 4**«ij <&l .LP <U)l <UPj Jpbs^j j^utll £J jj-AWj 

( _«ij^ jj <&1 .l-Pj i^.j^-^ ij'i JJ <8 1 A-Pj ^Uj^Jl j^Snj (jf ji <_£*■: J (j^*)' >kjd JJ jJb>-j c£j'^' OU-JLi 

Jl Sj d«JJbM ^U» A2-t jP J~t?- JliSj CUjJJ-1 J cSjA* ,j~J *-rf? J* -^ jj dill .LP Jl3 Oj^Tj j^jw jjfj 

i r i tNj jyw ^j jP £^« (jl (V J^j bi OUj i£^)l (jl J&3I ULxilj^ <Uj dilS" jyw ^ ^P jj-aw ^ Jjbt-jJ 

jP cSjji ^ J*!*! J* J ^ c£*-° <j< <j* ^JJ*^' J^J f*^ '-** ^ ^ ^"s^ <3 lH <J^J t-ij ^ A&J A k J ^' 
Jl3j flj£j SjJw jP (^Jj UJ Jai¥: j»j iJ~S- jj ^J^ J^ J* ^' ,jP (^•^ , JJ ^ j*. *"' •'-P J^J «jy" 
<Ui ^ Ji jj^P JlSj 3ij JU?jil jUP jj JlSj Aij UO^P OlT ^jJll jj ^ jP i-ii ,^1 j) OUiP jj JU^ 

jj JlSj Jai^-1 s-^j-j HjX^ j^'y" JJ J^J c5j^lj ^.r^ ^jSU-Jl Jl3j ^^flsi: ^^pJ <3jX^> ^g^-UJl ^jS'j JlSj 
iS OlT 0*u jj Jl3j 4j ^b ^ <u! j?rj?j 4.a.ir.....o U^wlP Aiib-lj j^Ul <UP (^jj 03j di-Utf> d-Jib-l aJ ^^P 
i Jj Sj ^j 1 ^' y«r ^ CJtr 1 ^^s-iOJl Ojuo j) 4»l a-P jj j 3 *^ 1 "^ <J^J *" »^J*»~^ i\JJu »Jij OlTj 

J -oj 01 Tj ilj-Jl ^j^J ,3?- ji*>- jjl ^13 *lil J-p jjf Jl5j ilj-Jb ty-MaS OlT ajSI t5^*^ ( jp s-^' 

J_Jlj I »J ^1 Aij^ r l^»-^l <>^*i ^ J?^. jj»Ull jP iyb OlT dlf ji Jlij Ci3 a5v> JI ^£Sq\\ 

OTjiJl jwJb ilP i£ *AAiP jA jjl A-P ji Jl3j dij ♦S'U-l Jl3j cSjflJb ^^J ^^1^*31 Jl3j ObliJl 



From the above we may observe some Jarh and Ta'dil on al-Razi as 
summarized below: 



i) Abdullah reported his father, Ibn Hanbal as saying that al-Razi was not 
strong in hadith, while Hanbal reported Ibn Hanbal saying that he was Salih al- 
Hadith (good in Hadith) - This was omitted by al-Khalifi and his copier 
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ii) Ishaq ibn Mansur reported Yahya ibn Ma'een declaring him to be Thiqa 
(trustworthy), Ibn Abi Maryam reported Ibn Ma'een saying that his hadiths are 
written but he had some errors, Ibn Abi Khaythama reported Ibn Ma'een 
declare him to be Salih (good/passable), al-Duri reported Ibn Ma'een saying 
that he was Thiqa and he would make mistakes when reporting from Mughira 



iii) Abdullah the son of Ali ibn al Madini reported his father saying that he was 
like Musa ibn Ubayda and he would confuse what he narrated from Mughira 
and like him 



iv) Muhammad ibn Uthman ibn Abi Shayba related Ibn al Madini saying that 
he was Thiqa to them - This was not mentioned by al-Khalifi 



v) Ibn Ammar al-Mawsili declared him Thiqa 



vi) Amr ibn Ali (al-Fallas) said that there is weakness in him and he is from the 
people of truthfulness though poor at preserving narrations (sayy al-hifz) 



vii) Abu Zur'a said he is a Shaykh suspected in a lot (of his narrations) 

viii) Abu Hatim said he was Thiqa (Trustworthy), Saduq (truthful), Salih al- 
Hadith (good in Hadith) 

ix) Zakariyya al-Saji said he was truthful but not precise 

x) Nasa'i said that he was not strong 

xi) Ibn Khirash said Saduq but poor at preserving 






xii) Ibn Adi said that he had good ahadith, the people narrated from him, his 
ahadith are generally upright, and he hoped there is no harm with him — This 
ruling by a contemporary to Ibn Hibban was omitted by al-Khalifi and his 
copier! 
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xiii) Ibn Sa'd declared him Thiqa 



xiv) Ibn Hibban went to the level of saying that he would relate rejected 
narrations singularly from well known narrators, and that his narrations are not 
used as evidence unless in agreement with trustworthy narrators. This 
judgement by ibn Hibban does not appear to have an earlier precedent from 
the Imams before him, and he was born in the year 270 AH and died in the 
year 354 AH. Ibn Hibban's verdict was unsupported by the experts of Hadith 
who lived in his time or came immediately after him like: Ibn Shahin (b. 297 
AH - d. 385 AH), Ibn Adi (b. 277 AH - d. 360 AH), al-Daraqutni (b. 306 AH - 
d. 385 AH), al-Hakim (d. 405 AH), al-Bayhaqi (d. 458 AH), Ibn Abdal Barr (d. 
463 AH) and others. See below for the views of these named scholars of 
Hadith. 



xv) Al-Ijli said he is not strong (Laysa bil Qawi) though in the printed edition of 
his Ma'rifatul Thiqat (no. 2108) it mentions his saying that Abu Ja'far al-Razi is 
da'eef al-hadith (weak in hadith) 



xvi) Al-Hakim said he was Thiqa 



xvii) Ibn Abdal Barr said that he was to them (meaning the Hadith scholars) 
Thiqa and a scholar of Qur'anic exegesis 8 

Looking at the above quotes in Arabic from Tahdhib al-Tahdhib it may be 
suggested that those who made some form of Jarh include: 

1) Ibn Hanbal — as one report from his son Abdullah indicated 

2) Ibn al-Madini as reported from his son Abdullah (this will be revisited 
below) 

3) Amr ibn Ali 



Al-Hafiz Ibn Mulaqqin said in his al-Badr al-Munir (3/623) that the quote from Ibn Abdal Barr 
is found in his "al-Istigna", which is a work listing the names of narrators according to their 
kunya 
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4) Ibn Ma'een as reported by Ibn Abi Maryam — though this Jarh is clarified in 
another report from al-Duri from ibn Ma'een to apply to Abu Ja'far's 
narrations from Mughira. There is far more accreditation (tawthiq) from Ibn 
Ma'een on al-Razi as will be seen below 

5) Abu Zur'a al-Razi — whose Jarh was not explained in detail in the case of al- 
Razi relating from Rabi ibn Anas. 

6) Al-Nasa'i 

7) Ibn Khirash who admitted that al-Razi was Saduq but poor at preserving 
narrations — this Jarh doesn't explain if he meant this for all narrations that al- 
Razi related from Rabi ibn Anas 

8) Zakariyya al-Saji — whose grading was not severe against al-Razi as he 
mentioned that al-Razi was Saduq but not precise. On the contrary, Dr. Abdal 
Aziz ibn Salih al-Luhaydan mentioned the above grading from al-Saji to be 
actually a form of ta'dil and not Jarh in his work known as "Shuyukh Shu'ba 
alladhina da'afuhum al-Imam Ahmed" (p. 118). 

9) Al-Ijli 



For arguments sake let us presume that 8 (or 9 if one counts the name of al- 
Saji) Hadith scholars made some form of Jarh as listed above, of which Ibn al- 
Madini, Ibn Hanbal and ibn Ma'een were attributed with two variant views that 
shall be analysed below. Now, let us list the Ta'dil on Abu Ja'far al-Razi: 

1) Ibn Hanbal — as reported by his nephew Hanbal 

2) Ibn al Madini as reported by Muhammad ibn Uthman ibn Abi Shayba (see 
the latter's Su'alat (no. 148)) 

3) Ibn Ma'een as reported by a number of students (see below) 

4) Ibn Ammar al Mawsili 

5) Abu Hatim al-Razi 

6) Ibn Adi 
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7) Ibn Sa'd 

8) Al-Hakim 

9) Ibn Abdal Barr 

This makes an equal tally (of 9 on both sides) if we count the grading 
emanating from al-Saji to be a form of Jarh, but if the latter's grading is 
counted as a form of Ta'dil (as Abdal Aziz al-Luhaydan did) then there is more 
Ta'dil than Jarh on Abu Ja'far al-Razi. 

What is also in need of mention here are the names of those who made explicit 
Ta'dil or indicated that Abu Ja'far al-Razi's narrations are acceptable in some 
format but were not explicitly listed above in the Tahdhib al-Tahdhib of ibn 
Hajar: 

1) Amir al-Mu'minin fil Hadith, Shu'ba ibn al Hajjaj was one of those who 
took from Abu Ja'far al-Razi as mentioned in the above quote from ibn Hajar's 
Tahdhib al-Tahdhib. Ibn Abdal Barr mentioned in his al-Tamheed (1/17) that 
Shu'ba took from trustworthy narrators. 

This is a general rule that applies to most of his teachers and Shaykh Zafar 
Ahmed al-Uthmani (d. 1974) also mentioned this point about Shu'ba in his 
Qawa'id fi Ulum al-Hadith (p. 217) with the editing of his student, Shaykh 
Abdal Fattah Abu Ghudda (d. 1997) who mentioned in the footnote also from 
ibn Hajar's Tahdhib al-Tahdhib (1: 4-5) the following: 



l?jS-j diJUj l**j£ (♦AjSSl j' ^>^ £& _f'^ ^ iS jP ^1 iSjji ^ 4jl <db- qa ^JjS- J3 Jjt^I <1>j& 



2) Imam al-Bukhari remained silent on the status of Abu Ja'far al-Razi in his 
Ta'rikh al-Kabir (6/403) and Ta'rikh al-Saghir (2/104). The silence of al- 
Bukhari on a narrator in his Ta'rikh works is taken by some later Ulama 9 to be 



9 
Like the late Shaykh Abdal Fattah Abu Ghudda and his Shaykh, Zafar Ahmed Uthmani. See the 

formers editing of Shaykh Abdal Hayy al-Lucknawi's al-Raf wa Takmil and the latter's work known 

as Qawa'id fi Ulum al-hadith (p. 223) 
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an indication by some that the narrator is not absolutely da'eef but his 
narrations can be utilised in some form. 



Indeed, Imam al-Mizzi (the Shaykh of al-Dhahabi and ibn Kathir) mentioned 
the following in his Tahdhib al-Kamal (18/265, Awwad edn) from al-Hafiz 
Abu Muhammad al-Ishbili (d. 522 AH), who quoted from the manuscript of 
the Ta'rikh of al-Bukhari that he had in his possession (though it is not found 
in the present copies of the Ta'rikh): 



:" £Jjh)l " J JlS 03 4jV cJU^-Vl ^J* flJUP <Ul J03 ^i> J& 0y>\ j* <Uj J& <.c£jbxJl Ulj 



This last quote is taken by some contemporaries as a proof that those narrators 
who had no Jarh on them in the Ta'rikh works of al-Bukhari may be utilised in 
some format. 



Note also, that Imam al-Bukhari did narrate via Abu Ja'far al-Razi on an 
occasion in his al-Adab al-Mufrad: 






3) Imam Ibn Khuzayma (d. 311 AH) has listed two narrations via the route 
of Abu Ja'far al-Razi in his Sahih as was shown in the earlier article. Hence, it 
is likely that al-Razi was Thiqa to him. 



4) Imam Ibn Shahin (d. 385 AH) declared Abu Ja'far to be Salih (good) as 
follows in his Ta'rikh Asma al-Thiqat (a book of trustworthy narrators) 
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5) Imam al-Dar aqutni (d. 385 AH) also related a narration regarding Qunut 
in Salah in his al-Sunan (2/39) via the route of Abu Ja'far al-Razi from al-Rabi 
ibn Anas: 

j£ i£j\J\ jA*?T Jjl US pjo ji\ b' *$$ ^j^fi jj JUrf j) XS-\j jj-aw jj A2-I UJ J-PUr 1 ! j) JwJ-l USA?- 

He is said to have declared this isnad to be Sahih containing al-Razi (see below) 



6) Imam Abu Abdullah al-Qurtubi (d. 671 AH) in his Tafsir (2/241, under 
Sura Aal Imran: 128-129) mentioned this narration from al-Daraqutni by saying 
that its isnad is Sahih: 

UjJl <3jl3 <jp- 5lJj«3l a'%fi J Cub |§| <&1 Jj~jj Jlj U : Jl3 ti\ ^\ j£- tl~w iluub ^JaSjljJi iJjjj 



Likewise, Ibn al-Mulaqqin in his Badr al-Munir (3/624) also mentioned 
similarly from 7) Imam Abul Abbas al-Qurtubi's (d. 656 AH) Mufhim 



sljj U OjlflJl ^ - (»JLij <Q* *»' (^* _ <3>l Jj~»j j^ O*^) y£• ,,, cS^' : «<u$i«» ^ j^ 9 ^' JVSj 

d^J^-l jTii . . . j~i\ jP ry-^ i£L>b "gJaSjUJl 

While it has already been mentioned in the initial article that this narration was 
also discussed by 8) al-Hafiz Waliud-Din al-Iraqi in his Tarhil Tathrib 
(2/149) 10 where he mentioned that not only did al-Daraqutni declare it to be 



10 Al-Iraqi said: 



jtioll ijjjj ^jil* jUI tU-iJl iJy ilyjl illl v>*£jl j^ tJl^-tj k-O *S J jjSVUJl ^r-ji ii^.b" |J US' { iS"jJ «J i fJfrSi ciii liUij 41* <ull t^Us 
Ml&J ^3 { CJill '&j\i J»- c.,'<j Jjj lii jj-all J Uis } ^i^lij (U"Wj y^j 1 ^ 1 1*03 i/' 1 "^-j^ JJ^ °>^ Ji*' 3j* ^ d SU-j [y JLe 
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Sahih, but other Shafi'i Imams like 9) Abu Abdullah al-Bajali, Abu Abdullah al- 
Hakim, al-Bayhaqi, 10) al-Nawawi 11 and other than them. 



This indicates that Abu Ja'far al-Razi is at least Saduq if not Thiqa to al- 
Daraqutni, al-Bayhaqi, the two Qurtubi's, al-Bajali, Nawawi and al-Iraqi. 



11) Al-Hafiz Abu Bakr al-Bayhaqi (d. 458 AH) the student of al-Hakim 
mentioned the narrations of Abu Ja'far al-Razi in several of his hadith 
collections. In his al-Sunan al-Kubra (no. 2927) he mentioned the following 
narration via the route of al-Hakim running via Abu Ja'far al-Razi: 

ill Jj-jj cJ til 4J JJis jj! jlp LJl^r cuT Jli j-Jl jj £djJ' J* <£j'j^ j j ^' J$ 
jj*- slJUiil 3*>L^ J c-iflj aJLmhj <lAp au1 ^^L? 4»l Jj-ij Jlj l» J lis l^i JL»j 'tip «&l (JU* 

^o ijijjxfi jjyb" j*Jl jj J-J^lj AjIjj <U!j SJLu^ ri-pT^P iLu] iJLa <&l JLP jjI Jli LJJkJt Jjjli 
JU£ jjI Jllj U^j^Pj iJjLii jj «&l JLPj j-ft-sJ' 0U~L» <up <^jj dJUb> jj j^Jl ^jt 1 Sj-aJi JjsI 



This is an indication that al-Bayhaqi was inline with al-Hakim that the above 



Jlj ji»j •i^lfrj tSjjSlj ^As^O ^gJaSj^jJ' J iflsJl <djl Jlp jjtj j^4ll ^ji* 'J> JlUi* 4JUI Jlp jj! JaiUJl dj.bdl IJla 

^ju^iUl dJJU ^ d-j-U- J^ ksrU jjlj ^Cuhj ^.ia^l t£jJJ ^"j^ ^4' ?"&* *^"J • Jt"^ Ji^^^- ls*$«^ a 03 ^HJ^i slaWl £-~*a!l <ei <bC?t£L>lj 

lii OUiP La^- c.X r j c.i i i flj *Ji j-** Li^- c.iX ^ j c «uij i *ii j^j ^d 1 'u&r c4U*j { c^iJ LAi *-t-»j <uIp «tUi ^Ue ,^-31 LaLj- c4Ue } Jii <uji j£ 

: Jlj JUffUiJl jj iiJJ^I Jl* • ?y*-0 J-~^ £«<■*»■ 8j L^JUyll Jli j rjC ill SjIjj JiiJ . ifcX l$jl fi' li Jll «J c 'c^ij «iJ J* i-si* 1 C.X^j llJuj 

liijSlj i)iOl l^i L^iff jUj (jjl LJUjjtlJl JjC~« [y Ojiill iJC~»J iUiJbj ^jjSl «-^i0j f- 1 *^ (►'* '^fc M*°J j 5 ^"' Ojiill Opt Ijjj jjjl li'l»Cei 

C-jI jij t SJilisi iJiUl j Sili ilij 4jCjtujl j U-uai »Tl«Jl aJUi ^t _jji JaJUJl Lii-»j ifc^j «JVj SjlWj ^ U-ua3 sili jjl LiiUi uLuaSb ^.llll 

11 This is mentioned by al-Nawawi in his Sharh al-Muhadhhab (2/101) as follows: 

J&- c.-ij J j> lii 7<4>Ail i^i liiJ iiy v ,'i je^ _^pjJ ij^i ci *A-»j <Cl* iUi J~? ^Ji 01 } 4i <dJl f»J»j ^—i' ---j.-^'v LjW-^i r-^*' j 
«5"liJlj ^JJl "jli jJ .U^«j aJJI jIp _jjI JiiliJl ite>w ( J* jflj ji-»j , ijpipCe'j Jjli?Jl |^* APl*sr atjj ^j^« iij^i- { UjjJl ijjlj 
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sanad is Sahih and the narrators are trustworthy, inclusive of Abu Ja'far al-Razi. 
Al-Bayhaqi also mentioned some tawthiq on al-Rabi ibn Anas 

12) Al-Hafiz Ibn Tahir al-Maqdisi (d. 507 AH) said that he hoped that there 
is no harm in (the narrations) of Abu Ja'far al-Razi in his Dhakiratul Huffaz 

(3/1774): 

4034- 

jj ^£~~s- (£$J\ j&*?r jv fl 'jj ■ J***"' (»-* , *i! <L&L*ij i j^i Vj i Js-lia ) ^1 OlS* : £jA?- 
This seems to be based on the judgment narrated from Ibn Adi (d. 365 AH). 



13) Imam Abu Bakr al-Hazimi (d. 584 AH) in his Kitab al-I'tibar (p. 96) 
mentioned a narration which he related via the route of Abu Ja'far al-Razi as 
follows: 



-^ 
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He declared the isnad to be Muttasil and all the narrators are trustworthy, and 
he also mentioned some points of ta'dil in the main on al-Razi and did not 
mention any form of acceptable Jarh on al-Razi even though he knew that Ibn 
Hanbal had differing views ascribed to him on the rank of al-Razi. Note also 
that al-Hazimi reported the tawthiq made by Ali ibn al-Madini on al-Razi alone 
and not the Jarh reported by Abdullah the son of Ali Ibn al-Madini. 



14) Al-Hafiz Diya al-Maqdisi al-Hanbali (d. 643 AH) has recorded a 
number of narrations via the route of Abu Ja'far al-Razi from al-Rabi ibn Anas 
in his al-Mukhtara. All of these routes were Sahih to al-Maqdisi; hence, he 
must have considered al-Razi to be at least Saduq if not Thiqa. Some examples 
from al-Mukhtara with the grading of its editor (Abdal Malik Duhaish) in 
brackets: 



aJ JJ ij^-U *^-J j£j iAf ~^J J,^ -^j}' Japljjl j*p jj ,Jp j> y& J& y} f^' ^J^' 1141 

^Js- jjl Ul &j*a~*j A^jlj <ulfc 5«.l J (jL-JiJl jyAi"' J! J^-lj!lJLP jj Jm£ jj ill ijA ,»^bi)l jjl ^ j^-\ 
J-i?- jj 03-i jj illJLP j3-J\XS- jjf U ^nJaiJl dUU jj yfcur jj 03-f jSu ji\ \J\ t-JiJlil jj ^Js- jj j~J-t 

*Tj j? JjkJl ja ijj~~> \y& *A i J^p ill Jj~»j d\j $$& ill Jj-ij «■*■$*■ ^ ( _ r u>-iJl cJl*&\ Jl3 c-aT 
US' jj»Jbr f jj»b^~j Jj^-^ij oUS'j (j^ - jS'jj JjJaJl j* *j^-H 'j*S ij^Jl <J (» il if j\J»b^j oUS'j jt^?" 

jj s-brj jj A^tf jci-1 b! d\ OU\~pb i-Ojll ^^o-aJI ^UlJi j,\ jj A*£ jj .Uj* j£o jjl bjj^ij 1150 
fc^J* JJ •*-?"' j^J Jjl bl ^IjS'JJl JJ-jJl.Lfc j; J^-l bl aJs- 5«.l i *J&j\>4 (J*^Ji t>! J~"^"' J! j>»* J! i*s*'^! 
Jsiyl j£ t5j'^' J J ^ - Ji' ^ ls** 1 ^ cH ^'•^k* y f j^" J* ^' ^ (*5 ? * i dfi c?^ tl^ **^^ ^ JaibM bjij* JJ 

j( *^Urji cj£ j« j( ^jj j« blJtp p£Js> d*j Of J^ jibUi j* Ji ( iwJtT ji j,\ jt- SJuJi ^i jp 

,j~»^ ^1 ill Jj-ij S^j •>* Ob^j Uvw frU»J Jlii J"^ «jjf ^^3 Jl3 ) Jom j-<b *^a«J Ji«Ajj bu^> «X«JLi 

(**J^^ Jjfr^' «-^r^' (j|f JJ. ^a*- 1 <^^ ^Ifj-^^. ^5^' t > ? "^'- 1 -!*' JJ. A 3 -^ JJ. ij*-£ illJLP jjj ^jj^-^ 1161 
jj S*£ jj *-aIjjJ jj Jbt-il t^Jjr bf (Jbt-iJ jj ujki jj illJUP U? JbiJl XS-\ jj A?-Ij3ia-P bf aJp 5*1 j3 
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jAi ( 1 ) ( \jjii ) d\ dy~~£ *ij jl$Jl djAj+eu j^bJl i)\ JbiS OUa^j J jibJb c5 Uw d\ L>\ y>\ ytS- d\ 
^ai j^jA <u£)j C-J* .U JUS jSC i ( 2 ) ( s-^ ) IJJ» j^jil jual b Jblj JJJb ^lt- OT^iJl OljS 

( j~ , * ? " 4^b~«iJ ) 5*S"j jij-£*£ *4 

15) Al-Hafiz Al-Dhahabi (d. 748 AH) has already been mentioned as agreeing 
with al-Hakim's authentication of certain narrations in his Mustadrak al-Hakim 
via the routes of Abu Ja'far al-Razi. 12 

Al-Dhahabi mentioned the following Jarh and Ta'dil in his Mizan al-I'tidal (no. 
6595) on Abu Ja'far al-Razi: 



' ^jHj^ *^"' y~3 ' tn& J^J ' '&'* 1 ■^ f • **{\ <UP t£jj . ijj\ jJs js~.il j 3j»flJb JSj . Spbs^j c flibij 4 -r bj 

^jaw OlTj : (-uJbjdl t_-jii Jj . ObaL-JU Jj*w : ^ ( 1 ) * ( ^U ) * . Ojy-ij 4 a*£-l jj Js-j 

i3jX* ( 1 ) [ Sis* ] : ib- jif Jl3j t5y)b ^ : ^'b-Jlj 03-1 Jl3j . ffi : jyw jjl JlS ( * ) . OUaJL-Jb 1 

. Jai^-I / ^ : ^%i3l Jl3j . ^lajC <Ul *i\ &J&- i^s£j : 5^ - JlSj . JaJbC OlT 1M : ^ail jj( JlSj . 

jj! j^iUj c J-Pbr 1 ! j> i*b- cSjjJ ■ 'j^ p$i : 4Pjj jj! JlSj . jjaUII jP jsS'blb ijiy : Ob^- jjl Jl3j 

JU-fj t Jjli JJ Jjbw} . IJjt fl^SLo JsbJjt <U3 r lj*ll J ^jk &.b- (»JLij <uip <&1 ^^L? ^1 jP 4 ijS- j! 

jji biJ^- 4 *-*i jji bj^-1 : *i!l3 4 (Jj^'j t5^b>^3l A5-ij ^y* jt <3il J--P bjJ^?- : *i!l3 4 j-aJLJl ^fi^y, ji 
Ij^-i C-i (♦J~»J , *-^P <&' (^U* (aJ' OJ : ^i jP 4 (j-Ji jj £rf^' j* ' «' "b»;P Jaii IJAj . t^j'jJ' y^ - 



Al-Dhahabi knew very well the Jarh recorded from the earlier authorities like 
Ibn Hanbal (one report from him), al-Nasa'i, Ibn al-Madini (as attributed to 
him with a sanad back to Abdullah the son of Ali ibn al-Madini), al-Fallas, Ibn 
Hibban, Abu Zur'a, but despite all this, his personal judgement was that Abu 
Ja'far al-Razi is Salih al-Hadith (good in Hadith). The latter was ignored by the 
likes of "Adeel". This goes to show that al-Dhahabi did not consider the Jarh 
on al-Razi to be too damning enough to reduce the level of Abu Ja'far al-Razi's 
narrations to be weak or rejected in every single case under examination. 



12 See Mustadrak of al-Hakim (2/276), (2/373), (2/399-400) and other places with the Talkhis of al- 
Dhahabi printed beneath it as published by Da'iratul Ma'arif, Hyderabad, India 
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While he also mentioned some Jarh on al-Razi in his al-Mughni fil du'afa, al- 
Dhahabi also graded al-Razi to be Saduq (truthful): 

s.^ ^^UJl Jl3j ii^iJ^-1 ^U? ty Jlij cSj* (j~J A3^i Jl3j ^k^; *ut *^J A^O^- c^SC Sy Jlij JaJL^ OlTj 



Al-Dhahabi also mentioned in his Siyar a'lam an-Nubala (7/346) that Abu 
Ja'far al-Razi was the scholar of the city known as Rayy (Alim al-Rayy). 



One of the students of al-Dhahabi known as 16) Imam Abul Mahasin 
Muhammad ibn Ali al-Hussaini (d. 765 AH) compiled a work listing the 
short biographies of the narrators found in 10 books of Hadith under the tide: 

Tadhkira hi ma'rifa Rijal al-Kutub alAshara. 

In the latter work, al-Hussaini only recalled some of the Ta'dil on Abu Ja'far al- 
Razi from Ibn al-Madini and Ahmed ibn Hanbal: 






Since he did not mention any form of Jarh on al-Razi, there is indication to 
suppose that al-Hussaini considered al-Razi to be a sound narrator. 



17) Al-Hafiz Nurud-Din al-Haythami (d. 807 AH) in his Majma al-Zawa'id 
also implied that Abu Ja'far al-Razi has some kalam upon him (meaning Jarh) 
but this does not harm him and according to al-Haythami, Abu Ja'far is Thiqa 
(trustworthy): 
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(-•Sail JaiU^J - JuljjJl j*£ 
Jf J itsi'tfl jljsr Sr'V .2 << .(A-*jty s-JtjjT) .5 « .(jd-\ ^\y}) .1 << .hjiH\ ^IsT .20 « .j~»li-1 JlM=I 

Ulj tjJrl JLJ jP (ji 01 s " (J^J "*s^ & JUo ill Jj--j OJi^i Ul : JlS Ji*» j; ill Xs- jt- 94.^-8140 

."j^-j»l lj»u£y-l" 
Jiuj^lj jji3l J jljJaJl aljjj <.2ij jAj j«iy *i WT csjljil jiwr ^l Jj <.oliJ <dbr jj J5-I aljj 



18) Al-Hafiz Ahmed al-Busayri (d. 840 AH), who was a contemporary to al- 
Hafiz Ibn Hajar al-Asqalani in his Ithaf al-Khiyara (6/164, no. 5583) mentioned a 
narration via the route of Abu Ja'far al-Razi from al-Rabi ibn Anas as reported 
in the Musnad of Ishaq ibn Rahawayh: 



: Jl5 j^il jj £trfj)l aP <■ c^jlj^l j**t jj l^«^" t t5jl^l *J^«i jj alx?- li%Jl : <0ja1j jj Jfbwl J 13 

.OjSb jo A*jLJ|j t i_J»i jo <UOL«Jlj 

OUiJ *^'jj J-»y iVi-'l tJU 

The above narration was declared to have trustworthy narrators (Thiqat) in its 
isnad; hence, Abu Ja'far al-Razi was Thiqa to al-Busayri. 



19) Al-Hafiz Sibt ibn al-Ajami (also known as Burhanud-Din al-Halabi, d. 
841 AH) mentioned a short biography on Abu Ja'far al-Razi in his al-Ightibat, 13 
and despite knowing of some of the Jarh and Ta'dil on al-Razi declared him in 
the opening line to be : 

dj.U-1 £is - Good in Hadith 



13 See p. 376, no. 122, edited by Alaud-Din Ali Rida, Dar al-Hadith, Cairo, 1988 
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Alaud-Din Ali Rida who was the editor of one edition of this work printed 
this work with his extensive footnotes to the narrators listed by Sibt ibn al- 
Ajami under the tide Nihayatul Ightibat (p. 378). The editor mentioned most 
of the Jarh and Ta'dil on Abu Ja'far al-Razi and concluded by stating that Abu 
Ja'far is Saduq in himself though there is some weakness in his Hadiths, 
specifically from Mughira (ibn Miqsam). The latter is a good judgment in 
similar nature to the stance of al-Hafiz Ibn Hajar in his Taqrib al-Tahdhib. 

20) Al-Hafiz ibn Hajar al-Asqalani (d. 852 AH) has already been quoted 
earlier in accepting a number of narrations coming via the routes of Abu Ja'far 
al-Razi in his Fath al-Bari, Taghliq al-Ta'liq and his Nata'ij al-Afkar 

21) Imam Badrud-Din al-Ayni al-Hanafi (d. 855 AH) has also been quoted 
above mentioning a narration from the Mustadrak al-Hakim via Abu Ja'far al- 
Razi without weakening or rejecting al-Hakim's claim of the isnad to be Sahih 

22) Imam Jalalud-Din al-Suyuti (d. 911 AH) mentioned in his al-Itqan fi 
Ulum al-Qur'an 14 the following point: 






This point from al-Suyuti mentions that a large work mentioning the narrations 
from Ubayy ibn Ka'b (ra) were transmitted with an authentic chain (Isnad 
Sahih) via the route of Abu Ja'far al-Razi from al-Rabi' ibn Anas from Abul 
Aliyya from Ubayy (ra). Many narrations from this route can be seen in the 
Qur'anic commentaries of Ibn Jarir al-Tabari and Ibn Abi Hatim, as well as 
some narrations in the Mustadrak al-Hakim and Musnad Ahmed. 



23) Imam Muhammad ibn Yusuf al-Salihi (d. 942 AH) in his Subul al-Huda 
wal RashhadJH Sira Khair al-Abbad 15 said: 



14 4/498, Dar al-Fikr, Beirut, 1996, edited by Sa'eed al-Mandub 

15 3/38, Darul Kutub Ilmiyya edn, Beirut, 1414 AH 
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Thus, al-Salihi declared Abu Ja'far al-Razi to be saduq al-hifz (truthful in his 
preservation of narrations). 



Further examples of classical and "Salafi" scholars 

declaring the route (sanad) of Abu Ja'far al-Razi via al- 

Rabi ibn Anas to be Hasan or Sahih 



1) Allama Abu Muhammad Ibn Hazm al-Zahiri (d. 456 AH) mentioned an 
isnad via the route of Abu Ja'far al-Razi from al-Rabi ibn Anas in his famous 
book of Zahiri fiqh known as al-Muhalla as follows: 



} & ss & } a s ^ & 



Such a narration appears to be authentic to Ibn Hazm based on his words in 
the introduction to al-Muhalla (p. 1) as follows: 



Ij«^- ^fl LflJb 1 - if j JL~~« OLfcJI <bljj j^> ?t~>W j~*u ?j «i?sJ *J LSI IJU* Ljlsi IjJ j* *■**-) J 



2) The Mujaddid and Muhaddith of his age, Imam Jalalud-Din al-Suyuti (d. 

911 AH) has already been mentioned as saying in his Tafsir known as al-Itqan 
fi Ulum al-Qur'an 16 the following point: 



16 4/498, Dar al-Fikr, Beirut, 1996, edited by Sa'eed al-Mandub 
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Hence, al-Suyuti declared the route of Abu Ja'far al-Razi from al-Rabi ibn Anas 
from Abul Aliyya from Ubayy ibn Ka'b (ra) to be Sahih. 

3) After Imam al-Suyuti, the well known Islamic literature expert known as 
Haji Khalipha (d. 1067 AH) in his Kashf al-Zunun an-Asami al-Kutub wal 
Funun, 17 mentioned: 

Hence, Haji Khalipha declared the isnad for the route Abu Ja'far al-Razi from 
al-Rabi ibn Anas from Abul Aliyya (who took from the Sahabi, Ubayy ibn 
Ka'b, radiallahu anhu) to be Sahih just al-Suyuti had before him. 

4) The Indian "Salafi" scholar known as Nawab Siddiq Hasan Khan (d. 1307 
AH) has also affirmed with identical wording to Haji Khalifa that the isnad 
Abu Ja'far al-Razi from al-Rabi ibn Anas from Abul Aliyya is Sahih in his 
Abjadul Ulum 18 : 









5) Shaykh Muhammad ibn Abdal Azim al-Zarqani (d. 1367 AH) also 
declared the said isnad via Abu Ja'far al-Razi back to Ubayy ibn Ka'b (ra) to be 
Sahih in his Manahil al-Irfan fi Ulum al-Qur'an 19 : 



17 1/429, Darul Kutub Ilmiyya, Beirut, 1992/1413 

18 2/179, Darul Kutub Ilmiyya, Beirut, 1978, edited by Abdal Jabbar Zakkar 

19 2/13, Darul Fikr, Beirut, 1996/1416 AH 
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6) Hamza Zayn in his continuation of the editing of the Musnad of Ahmed 
ibn Hanbal (no. 16748) that was left incomplete by the "Salafi" editor known 
as Shaykh Ahmed Shakir declared the isnad to the following hadith via the 
route of Abu Ja'far al-Razi from al-Rabi ibn Anas to be Sahih: 

aJ j^j J&- AJJ^-i Ulj t jir\ J-J jP jjS jj?- j»J~>>j <uAp <&' (J-** *»l Jj~>>j OJ^-i Ul : Jl3 <, jjll AflA-o 

7) Dr. Wasiullah Abbas (a well known "Salafi" from the Indian subcontinent 
and currently based in Makka) who has frequented England on a few occasions 
declared an isnad via the route of Abu Ja'far al-Razi to be Hasan (good) in his 
editing of the work known as Fada'il al-Sahaba (1/139-140) of Imam Ibn 
Hanbal as shown in the following scan: 
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( T \ \ ; T ) w^j^JI , ( r \ V :\ ■ <\ ) ^UH 

, U,i i v a fa yV' Ji, kii]^. Uiji >L J jiT J* 

^U> JSj O-ii^ J jL*. j, I .^fij J^J ^ j^ ^^ ^i J Uj , J iJm , 4j ^ J^J, 

o^i- J* ^r^ 
•■*)< r *H$i{tlH;r: \ ) C: >^{TV^ : \ ■ r ) jJ&li^J^ t ( r-, \ . v ) -u_ ^1 



\ r ft 

From 1/140: 
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8) Dr Muhammad Hussain al-Dhahabi mentioned the authenticity of the 
link containing Abu Ja'far al-Razi in his well known work entitled, al-Tafsir wal 
Mufassirun (2/24): 

9JLmj> jj> A3"\ C^^lj lA&jJa^js J Ufljl l^w *^^-l ^Lj^'j i'ja-S" ^-^ f ^" 

And again in the same work (3/7) he declared the chain to be Sahih via Abu 
Ja'far: 

ciJuJl (^i jp ijJ\ ji gy>J\ jf- n£j\J\ J»^r ji\ \^ijji ijw«iaJl J SjuS' 3*t-J iw^T jj j^l j£ i£jjj 
SswoJl AAA j^ brj^-l jfb- (li jjtj jj^ ^.1 OJ :Uajl LlSj ip^ufi iL-i^Il iJlft t)t :*Ji? U-i LlSj ,*Jl jP 



9) Dr Muhammad ibn Muhammad Abu Shuhba in his al-Isra'iliyyat wal 
Mawdu'at fi Kutub al-Tafsir (p. 204) also mentioned that the Tafsir based 
narrations from Ubayy ibn Ka'b (ra) emanate from a bulky written compilation 
transmitted via a Sahih isnad from the route of Abu Ja'far al-Razi from al-Rabi 
ibn Anas from Abul Aliyya from Ubayy (ra): 

<LP (3 Jail j l.jC jj (jl jwj!j 

: <LP (j Jailj um aj (jl jy~~flj — 2 

t <L)l*Jl (jl jP <. j*Jl jj ^rfjil j£ l£J'j^ J i ^* J*' ^ijji *ji^ 5st«J <L*3 (, C-*^" JJ (jl l«lj 

. £Uj2W> iluoj iJjfej t <LP 
J 02-1 ?U)Hj c ^jOi^a J ♦S'li-I lii'j t IjviT l^ia ib- (^1 jjIj c jJj^- jjI r/-l U3j 
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Much of the Tafsir via this route is found in the Tafsir collections of al-Tabari, 
Ibn Abi Hatim and also some in the Mustadrak al-Hakim and Musnad Ahmed 
according to the above named author. 



Other objections of "Adeel" al Majhul 

"Adeel" said: 

Thirdly, Ibn Maee'n regarding his trustworthy is true as that document said but Ibn 
Maee'n also said as narrated by Ibn Abi Maryam from him that he commits mistakes 
or forgets as in Tahzeeb Tahzeeb. As far as Al Madini is concerned he also said 
regarding him as narrated by his son from his father that he said: 

"He(Abu 3a' far) is to me like Musa bin Ubaidah" 

And regarding Musa bin Ubaidah he(AI Madini) said: 

And Al Madini regarding him is trustworthy was narrated by Muhammad bin Uthman 
bin Abi Shaybah and he is regarded weak by some. This is half truth which Abul 
Hasan did not say in this document as he is quite well known for this. 

A look at Imam Yayha ibn Ma'een's stance on Abu Ja'far al-Razi 

"Adeel" has admitted that Ibn Ma'een declared al-Razi to be trustworthy, but 
he also claimed that Ibn Ma'een - also said as narrated by Ibn Abi Maryam from 
him that he commits mistakes or forgets as in Tahzeeb Tahzeeb. 

In the Tahdhib al-Tahdhib of ibn Hajar al-Asqalani that was quoted earlier, one 
may have noticed that the following was ascribed to Ibn Ma'een by his various 
students: 

U-3 Jaiiu jAj iflS yw» ^j jt- {£jjjA\ JlSj ^- U* jyw jj JZ iuij?- jj' ji JlSj s-jJaSe <u£)j <&•*■?- c. +&J 

Hence, i) Ishaq ibn Mansur reported Ibn Ma'een saying that al-Razi was Thiqa, 
ii) Ibn Abi Maryam reported Ibn Ma'een saying that his (al-Razi) hadiths are 
written but there are errors in them, iii) Ibn Abi Khaythama reported Ibn 
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Ma'een saying that al-Razi is Salih (good), iv) while al-Duri reported ibn Ma'een 
as saying that al-Razi is Thiqa but he used to err in what he reported from 
Mughira. 

The reader may observe how "Adeel" was also selective in what he quoted 
from Ibn Ma'een when he mentioned the Tahdhib al-Tahdhib of Ibn Hajar! It 
is patently clear that what Ibn Ma'een said to Ibn Abi Maryam is not a detailed 
Jarh, but the only explained Jarh on al-Razi by ibn Ma'een was clarified 
specifically to al-Duri, who reported Ibn Ma'een saying that al-Razi is Thiqa 
and his errors are due to what he narrated from Mughira. This last point was 
conveniently hidden by "Adeel" in his own pick and choose methodology of 
selectively quoting what serves his personal pseudo-Salafi agenda of denial of 
any evidences of Ta'wil from al-Salafus-Salihin. 

Additionally, "Adeel" also conveniently avoided mentioning the point that Ibn 
Abi Maryam actually mentioned from Ibn Ma'een that al-Razi's narrations are 
written despite his errors! These errors are generally clarified to be from 
Mughira as Ibn Ma'een told al-Duri. 

It may also be added, that Ibn Ma'een has been reported to have made tawthiq 
(declaration of a narrators to be trustworthy) by his other students on Abu 
Ja'far al-Razi. 



Ibn Hajar did not mention that in the Ta'rikh Baghdad of al-Khatib al- 
Baghdadi (11/146) it is mentioned from al-Ghallabi that Ibn Ma'een declared 
him Thiqa and similarly this declaration of al-Razi being Thiqa is reported by 
Ibn Muhriz in his Su'alat (2/90) from Ibn Ma'een. Also, in the work printed 
under the title, Min Kalam Abi Zakariyya Yahya ibn Ma'een based on the 
transmission of Yazid ibn al-Haytham ibn Tahman al-Badi (d. 284 AH), Ibn 
Ma'een declared Abu Ja'far al-Razi to have no problem with him: 



>a X o ^-J n£jt^l j^r y} -A* 



The term: Laysa bihi ba's is another way of saying the narrator is Thiqa to Ibn 
Ma'een as Ibn Hajar mentioned in the introduction to Lisan al-Mizan from Ibn 
Abi Khaythama: 
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j*ib <U ^^ dU cJi lit J 13 i_AJW> 0">\3j ^b <b ^ 0">\3 Jji" dlJl jyw £# Ci3 1<>V t)' ji J^ 

<&.b- t-^J *^J AJ& jA (J ~i3 uLj*-i> jA Ci3 lijj 2ij 4^3 



Hence, this is also another form of tawthiq from Ibn Ma'een. Thus, Ibn 
Ma'een made tawthiq on Abu Ja'far al-Razi and only made explicit Jarh on al- 
Razi's narrations from Mughira. All of this was misunderstood and ignored by 
"Adeel". 



A look at Imam Ali ibn al Madini's stance on Abu Ja'far al-Razi 

"Adeel" said: 

As far as Al Madini is concerned he also said regarding him as narrated by his son 
from his father that he said: 

"He(Abu Ja'far) is to me like Musa bin Ubaidah" 

And regarding Musa bin Ubaidah he(AI Madini) said: 

du^l ' *»■'" 4JI 

And Al Madini regarding him is trustworthy was narrated by Muhammad bin Uthman 
bin Abi Shaybah and he is regarded weak by some. This is half truth which Abul 
Hasan did not say in this document as he is quite well known for this. 

Reply: 

What is actually mentioned in the Tahdhib al-Tahdhib of Ibn Hajar al-Asqalani 
from Ibn al-Madini is the following: 

fljJw j& i£jj U-3 JaASs jAj 3JL*£ fji. (e-^J^ J^ J-* 4~i' j& i^i^ jt lJ^" jt <&' *^ J^J 
iflj UJLP OlS' ^Jdl j* fjs- j£ A^Jii <jl ^ 0Ui£ jj JU^ JlSj Sj£j 

"Adeel" claimed that we made in his own words: ".. half truth which Abul Hasan 
did not say in this document as he is quite well known for this. " 
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Rather, if this self styled "Muhaddith" had been fair and just he should have 
admitted that the original document was not geared towards mentioning all the 
Jarh and Ta'dil on al-Razi, but rather to mention examples of some major 
scholars who authenticated narrations via the routes of al-Razi. 

On the contrary, the reader who has reached this point of the document will 
have realised that it is this majhul calling himself "Adeel" — who is the one who 
selectively quoted Jarh on Abu Ja'far al-Razi by intentionally plagiarising from 
his pseudo-Salafi authority, Abdullah al-Khalifi. "Adeel" has been shown to 
have exclusively avoided the presentation of the Ta'dil on Abu Ja'far al-Razi, 
not to forget his disgraceful lie against al-Hafiz ibn Hajar al-Asqalani. 

Moving onto the above points attributed to Ibn al-Madini, the first point 
mentioned by Ibn Hajar was that Abdullah ibn Ali ibn al-Madini was said to 
have reported from his father (Ali ibn al-Madini) that he said that al-Razi is like 
Musa ibn Ubayda, and he would confuse what he narrated from Mughira and 
(others) like him. 

Once again, "Adeel" quoted what seemed to suit him and he left out the last 
portion of the statement attributed to Ibn al Madini, that al-Razi would confuse 
what he narrated from Mughira. This indicates that the weakness in Abu Ja'far 
al-Razi mainly stems from his reports from Mughira specifically as Ibn Hajar al- 
Asqalani concluded in his Taqrib al-Tahdhib (see earlier for this quote). There 
is no general problem with Abu Ja'far al-Razi's narrations from al-Rabi ibn 
Anas unless he contradicts the narrator(s) who are more trust worthier than 
himself in the wording of a specific text. 

Secondly, Ibn Hajar mentioned the report from Muhammad ibn Uthman ibn 
Abi Shayba from Ibn al-Madini that the latter was said to have considered Abu 
Ja'far al-Razi to be Thiqa. 

"Adeel" attempted to discredit the tawthiq attributed to Ibn al Madini on al- 
Razi by Muhammad ibn Uthman ibn Abi Shayba by saying: 

And Al Madini regarding him is trustworthy was narrated by Muhammad bin Uthman 
bin Abi Shaybah and he is regarded weak by some. 

It is true that there is Jarh on the above named Muhammad ibn Uthman ibn 
Abi Shayba (Abu Ja'far), and he is the author of Kitab al-Arsh that is relied 
upon in pseudo-Salafi circles these days. Assuming that Muhammad ibn 
Uthman is rejected outright as a narrator by "Adeel"- then the latter is also 
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faced with rejecting the contents of the Kitab al-Arsh that he transmitted as a 
whole. One would expect "Adeel" to pass his verdict on the reliability of Kitab 
al-Arsh elsewhere. 

The verdict of Ibn al-Madini apparently declaring al-Razi to be Thiqa is found 
in the Su'alat (p. 122) of Muhammad ibn Uthman ibn Abi Shayba as follows: 

a£j U»L£ ijj\J\ jA**r jji OlT Jj£j Up c^j&j 148 

As for the Huffaz of Hadith, it has been shown above that some of the later 
one's preferred the Tawthiq ascribed to Ibn al-Madini, rather than the Jarh 
ascribed to him via the route of Ibn al Madini's son (Abdullah). The reader 
may look back at the scanned quote from Imam Abu Bakr al-Hazimi's (d. 584 
AH) Kitab al-I'tibar (p. 96) and Imam Abul Mahasin Muhammad ibn Ali al- 
Hussaini's (d. 765 AH) Tadhkira bi ma'rifa Rijal al-Kutub al Ashara, where they 
both mentioned only the Tawthiq from Ibn al-Madini and not the Jarh ascribed 
to him. Similarly, Dr Wasiullah Abbas only mentioned the tawthiq from Ibn al- 
Madini. 20 

A look at Imam Ahmed Ibn Hanbal's stance on Abu Ja'far al-Razi 



If one looks back at the initial entry quoted earlier on the background of Abu 
Ja'far al-Razi in the Tahdhib al-Tahdhib of ibn Hajar, one may note that the 
following point was mentioned: 



"Abdullah reported his father, Ibn Hanbal as saying that he was not strong in hadith, while 
Hanbal reported Ibn Hanbal saying that he was Salih al-Hadith (good in Hadith) — This 
was omitted by al-Khalifi and his copier. " 

Hence, there are two reports attributed to Imam Ibn Hanbal. It may be that 
Ibn Hanbal did make Jarh on Abu Ja'far at an earlier time, but later on he made 
ta'dil on him and what proves that Ibn Hanbal was probably in favour of Abu 
Ja'far al-Razi's narrations is the fact that he has included a number of narrations 
via the route of al-Razi in his various works. 



20 

See the earlier scan from his editing of Fada'il al-Sahaba of ibn Hanbal. 
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Examples: 

A) From the Musnad of Ahmed ibn Hanbal: 

.<up JU3 ill ^j k_j>r j> i^ jf- tfkj^ *-lUil jt ii.ji.to- << .«-$«P ill ^j jUaJ^I Ju~~« << .j~«UM JJbrl 

(jl jp ^j.JI jj £tj!j^ J* tSj'jJ' j***" JV W«**" j^lpUflJl j~~~° JJ ^U^ ^U— 1 jjl UjJto- (jl (iJ>to- ill >*-P Uj.to- 

.c-*f jj ^1 jP SJbJl 
ill ji?-f ill j* Ji} Ju?j ±5jU ill JjjU dLj U k_~JI x»^ U JL«j <uU ill ^^L? (^si) ijJli jjS'j-iJ.i 01- 

.{jb-i ijiT a! j£j jlj aJjj Ij oJb i .wdi 

."UP JU3 <01l ,_JSj k_j>r ji (l! jP u^Wj!' A«il*il c>' ^-i-to" < ' < - -it-fr 1 * *' lcJ'J jUaJ^I Jl_j << . cr ^Ul-l Jdil 
(jl jp ( j»Jl jj Jrri^' UJ»to- c£j'j^ y>*?? JV l&t?" J-A- 1 JJ j-«P USJto- J*jil «*«P JJ r JJ UJ«to- "ill .JuP UJ»to- 

.^-kT jj ^1 jp aJuJI 

Uii ^-xT jj ^1 *^-Ap jJjTj l>j»^j Jbrj t)^J <up ill ^j jSy ^1 ii^hf- J t>-U» J tiTjiil lj*2r *il- 

j 4 JjJl U j^-T iJLa t)l IjJai {tij^iij *i >ji *it *Aj& ill <Jij^> \ji_ r ai\ 2} s«.ljj 5jjw> j» aj^I sJLa Jl Ij$s3l 

j^Ljjji j» Jj~»j *Tfrb>- iiJ} j«jT UJjv jljil *iuj aJp aSi! j^U? ill Jj— >j til :c jiT jj (if *i Jlii diT^all 

J 4 Jjjl U j^T IJa : Jli i {,» J a j l J!»j*Jl Oj J*j} (i! {(^J ^JJJ ilSr^j^ <*^* c^.f <r ! ~ s ' *■* **^ jij* 

^yjj VI Jjwij J* diLi UL)jf Uj} JUjj iijlJ ill Jj5 jAj jA Vj AJI V i^JJl ilb Aj «S le ***j : Jl3 tlT^iJI 

.{Ojxpii ui V! aJi V aji aJi 

."UP JbC .Oil ,-Jpj ^_j«r jj at jP u^Wj!' *^^' (i' ^-i-^ ^"^ ••-S i * *' ij-^J jUfflJ^I Jl_~« << .,j~<l^l Ji^l 

^j.Jl jj J~»j3l j* c£j'jJ' ju^r JV I^J>^" J-A- 1 JJ yf" ujJL?- j«jil •Lfr jj r jj ujJ#- jjl ,iJ^?- ill XP ujJ#- 

iJJUJlj (J—i-i :<ejjj>- J Jiij sj^ jTii {jiUJl j* Ji} aJj! J ^^ jj ji jp aJuJi jl jp 

B) From the Kitab al-Ashriba of Ibn Hanbal: 
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js. jf SJuJl ^f jt- ^i jj £^1 j* cSj'jJl J** y} ^-b- : J 13 j-Tj liJb- : J 13 J~w jj J^f bJJb- 
<L3 jA^j jj?- AJJ^-i Ulj jJr' «i~J aP i-i £jp» *JL-tj aJ* *»l (JU* *8l Jj->»j OJ^-i Ul : Jll { 



C) From the Fada'il al-Sahaba of Ibn Hanbal: 

eJiS IjjJ-j <u« *^-j iii a^j ^i Ji c_ibi cJlf jj^* 5^^- ju^ ^i ^Jb- Ji5 in J-p l&b- [113] 
I «-uf _^k£)l Jio Jj^l ols£)l J JjJ-^Jl jS^j jl Jio Jl3 j^it ^j «^jj j* <£j\J\ J*** y) ^ j-Joj}\ y) U 

The above narration was mentioned earlier with the editing of Wasiullah Abbas 
and his declaration of the sanad to be Hasan (good). 

Examples from Ibn Taymiyya and his disciple, Ibn Kathir: 

From the Majmu Fatawa of Ibn Taymiyya: 

5/224: 

i^r ja JjiJl a^-j _ ill *.U <l)l _ jv~->j tj>TSll Jlis-i'iH *$*■ j^ IJU& jS3j JJLa J JlJU.1 ^ : cJS 

. 4*Ulj jUaAlfl 

c^UufiJl Jjuj jf d-^Jb- jrf SjjPj JU«J>I J JL3^t alo)|l flljj (jf JUl 3j*i|l flJU Jjjj l»^«i J jjjtll d-jJi-l Jj 

.UwaJl ) : Jll . Sjj-Jl y-T Jl { jLwaJl aJUI jb-t aJUI }a Jl } : ill Jjjts cdbj U c— Jl : *JL>j aJU- ill 
^jjj *s!j Oj£ *s! ill Olj 4ujjj~j *s!l Oji *(-£ ^.r^j iOj«~< *s!l JSy s-^ ^^-wJ Aj*iJ ^ jJjj lj JJo i (^JJl 

( 



5/229: 
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ij jlL (I ^JJl : { l»^a3l } : J\i { JjJtfJI } : AJjS J c^*T jj ^1 ^p t3JU)l ^1 jP c^I jj ^ij\ jP 
ii j& l!j } c^jjji *i!j iCJji *>! <&i 0|j t^jji *$\ £jj£ s-^ ,j~Jj t^jJj ^! -& i^> (j~J ^ i^ji 

. ^ .ibkS' ^j < Jap ^j a^ <J ^ 1 : J\S [ 4 : jp'M^ ] { 2£-f ijiT 

/^P c^rJ' jJ Jtrf^' <jP 'c5j'jJ' y**^ - J 1 *' ^ ijjljuajl Jjuj jjl bj tjilJ>- ^ ijv*£ UJ iju^-l ^ ,Jp UjJ^- 

bj cApjj j^ bi.1?- . Sjj-Jl flJLa/ <&1 JjjU cdLj bJ c*. «J1 : Ij3l3 j£j£l\ d\ : t--«S' jj jl jP tiJbOl j! 

j* <uilxi ^ Al Oj : Jlii { JlM IjiT aJ j& 1!} } sibi jp .L*~> jP c*43j ^ Mji ^ "^J* 1 ^ c/M 1 

From ibn Taymiyya's al-Jawab al-Sahih: 

Ui'ljPi f^>"i\ ja 1»£m£ UuiS' Jls dUi LuJLii J4 Jj*i\2 UJL.U UJLj i U&1 Jl3 LuJLiI .U ^13 UL>I 

U^P ,»JL>j <dp .ill JU? .ill Jj-oj C~wa3 .Wtf b tji\ j^i *^13 jjjw?JJ Loi^lS'ij cJUaU UiJibPj AJj <& 

3jT CX^J £&. (i! Olj*P JT Sjj^i j* IjwUtf .US' *Ayf J ( «^i > >ltf : -lj *jljS jrf dU i J «&' JjjU U^ (»Ji 

Jjbwl bi.b- ^ill bi.b- Jl3 SjwiJ J cSj^J' jdj^r tlH •**£ s j^ *-*^° *^*'j J5^ (*4w ■' < - J k^" JjJJ j^J 

jyJl }a ^j AJj ^ llJl il} : JU; aJjI J *ytj\ jt- ij\ j* t£ji^1 J*** J,} j> **' "^ <i*i y*^ <4' cH 1 ^"^ 



Imam ibn Kathir utilised the narrations of Abu Ja'far al-Razi from al-Rabi ibn 
Anas in many places of his famous Tafsir of the Holy Qur'an. One may refer 
to the following references to the Darul Fikr edition of Tafsir ibn Kathir to see 
these examples: 



In Volume 1 : 






Pages: 34, 40, 50, 56, 62, 72, 83, 84, 86, 92, 97, 103, 105, 114, 115, 136, 137, 
155, 180, 192, 208, 211, 218, 230, 266, 309, 578, 632 

In Volume 2: 

Pages: 19, 113, 135, 175, 234, 287, 322, 329, 379, 410, 413, 492, 662 

In Volume 3: 
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Pages: 25, 29, 141, 352, 354, 568, 611 

In Volume 4: 

Pages: 304,311, 697 

We have already mentioned that there are many examples of the narrations of 
Abu Ja'far al-Razi from al-Rabi ibn Anas in earlier Qur'anic commentaries like 
the Tafsirs of Ibn Jarir al-Tabari, Ibn Abi Hatim al-Razi, plus some in Tafsir 
Mujahid, Tafsir Abdar Razzaq al-San'ani and Tafsir al-Qurtubi. 

Conclusion: 

Abu Ja'far al-Razi is Saduq (truthful) and his narrations from al-Rabi ibn Anas 
are at least Hasan if not Sahih to a number of major scholars mentioned above. 
His narrations are acceptable with the stipulation that he does not contradict a 
narrator(s) who is more trust worthier than himself, and specifically so his 
mistakes are more apparent when narrating from Mughira. Finally, the readers 
may make their own judgement on the status of "Adeel" and his cohorts who 
are indirectly challenging the judgements of the major Masters of hadith quoted 
above. Wallahu a'lam. 

Our last word being all praise is to Allah and peace and blessings upon 
Sayyidina Muhammad. 



Abul Hasan Hussain Ahmed 

London, UK 

Muharram 4 th 1430 AH/January 1 st 2009 
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